100 INNOVATIONS AND FOREIGN INFLUENCES
these influences made themselves felt in Israel. But the same
cannot be said about demonology, which achieved an almost
boundless development during this time.1
In the early Judaism of the Old Testament there is no
question of infernal powers ; as an element of religion they did
not exist. God was the author of evil as of good. But a serious
difficulty arises out of Leviticus (xvi. 7-10), where, in the cere-
monial for the Day of Atonement, it says that Aaron is to take
two goats and set them at the door of the tent of meeting,
and then " cast lots upon them, one lot for Jahweh, and the other
lot for Azazel" The goat on which the lot falls for Jahweh
is to be sacrificed, and the other is to be let loose in the wilderness
"for Azazel." Who, or what, is Azazel? The question has
been widely discussed. Possibly he is to be looked upon as
the prince of the seirim (= goats), spirits of the desert, to whom
sacrifices were offered in the pre-exilic period.2 If this ex-
planation could be accepted, the question would arise whether
the passage was interpolated later into Leviticus. But the
nature of Azazel remains uncertain. Late Judaism may have
identified Azazel with Satan, but such a process of assimilation
throws no light on his origin, which must be connected with
folklore. The Targum of Pseudo-Jonathan makes the name
refer to some place in the desert, a view which is accepted by a
number of Jewish commentators. I am inclined to regard
him as the spirit or god of the desert, for, if he had been the
Evil One originally, he would have been mentioned elsewhere
in the Torah and the Nebiim. The serpent of Genesis, which
plays such an important part in mythology and in the Christian
ethic, was completely ignored by Judaism. From the point
of view of folklore, the story related in Genesis iii. has nothing
to do with the legend of the Evil One—the Adversary—and it
is not in early Judaism that the identification of the Serpent
with the Devil is to be found.3
It should be noted that in the passage from 1 Kings
(xxiL 19 ff.) referred to above, when a spirit appears before
Jahweh and suggests that he should deceive the prophets of
Ahab with false messages, the spirit in question is one of God's
ministers, a member of the heavenly host, not a demon. But
as he is given the definite article (ha ruach — " the spirit")
the inference is that he was already set apart for a particular
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